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PUBLISHER’S NOTE 


Al Hamd li AUah (Praise be to Allah), this Revised Edition is a culmination 
of experiences in the last two decades in publishing translations of the meaning 
of the Qur’an in several languages. With the Grace of Allah, amana publications, 
a subsidiary of Amana Corporation has succeeded in publishing this great work 
of the late ‘Abdullah Yusuf ’AIT, revised for the first time after his death with the 
highest standard of scholarship and authenticity that it deserves. 

About eight years ago, the work for this edition began when we started the 
selection of the most recognised and authentic available English translation of the 
meaning of the Qur’an. The selection committee, comprised of highly reputable 
Muslim scholars, decided on the work of ‘Abdullah Yusuf 'AIT and solicited opinions 
and criticisms from Islamic institutions and scholars around the world. A number 
of committees reviewed all the responses carefully, examined the text meticulously, 
updated the material and refined the commentaries. The last complete review was 
undertaken by the late Isms'll RajT al Faruql, who was then President of the 
International Institute of Islamic Thought (HIT) in the United States of America. 

Guided by its own commitment to serve the Qur’an, amana publications 
undertook this tremendous task, and in cooperation with the HIT completed this 
honorable work, amana publications and HIT established an editorial board whose 
effort was to implement the final recommendations of the committees and to 
concentrate on the manuscript preparation, overall editorial changes, and revisions 
in style and format (discussed in the Preface to the Revised Edition). All praise 
be to Allah for enabling us to serve the Qur’an by making available this Revised 
Edition. 

We acknowledge with deep appreciation the efforts of IIIT and all those who 
helped produce this monumental work of ‘Abdullah Yusuf ‘AlT. May Allah bless 
his soul and reward him generously; wa al Hamd li Allah Rabb al ‘Alamln (All 
Praise and Gratitude is due to Allah, the Lord and Sustainer of the Worlds). 

Jumada al Akhirah 1409 A.H. Fakhri al Barzinji, President 

January, 1989 A.C. amana publications 

Washington, D.C. 


TRANSLITERATION OF ARABIC WORDS AND NAMES 


The following table shows the s; 
Arabic alphabet: 


:h l have followed in transliterating the letters of the 


= u (long vowel) 

= Ya' = y (consonantal) 

= T (long vowel) 

= Hamzah = ' (apostrophe) 


1. In internationalised words and names 1 have used the spelling ordinarily current in 
English; e.g., Mawlvi, Urdu, Islam, Israel, Abraham, Jacob. Here the boundary is thin and rather 
ill-defined, and possibly my practice and that of my proofreaders, have not been absolutely uniform. 

2. Some names, e g., Ishmael. Hagar, etc,, have acquired a contemptuous association in 



ABBREVIATIONS USED 


of the Christian Calendar, 
ir of Christian Calendar, 
r of the , Islamic Calendar. 


After Christ = year c 
Before Cl* 1 2 ** 1 = year 
After Hijrah = Year 


The running Commentary, in rhythmic prose. 

date of death of an author (to show the age in which he lived). 
The Book of Deuteronomy in the Old Testament. 

Encyclopaedia Britannica, 14th edition. 
exempli gratia = for example. 

The Book of Exodus, Old Testament. 

The Book of Genesis, Old lestament. 

Hafiz Ghulam Sarwar's Translation of the Qur'an. 
id est = that is. 

Book of Joshua, Old Testament. 

Gospel of St. Matthew, New Testament. 

Mawlvi Muhammad ‘Ali's translation of the Qur'an. 

Mr. M. Pickthall's The Meaning of the Glorious Koran. 


Gen. 


Numbers, Old Testament. 






Revelation 

reference. 

Surah. 


videlicet - namely 
Editors. 

Revised by Editors. 



Surah 1. 


Al Fatihah (The Opening) 1 * 

k 1. In the name of Allah, Most 
S Gracious, Most Merciful'' 1 

J 2. Braise be to Allah, 

The Cherisher and Sustainer* 0 of ' 
the Worlds; 

3. Most Gracious, Most Merciful; 

4. Master of the Day of Judgement. 

5. (Ehcc do we worship,* 1 




18. By universal consent it is rightly placed at the beginning of the Qur'an, as summing up. in marvellously 
terse and comprehensive words, man’s relation to Allah in contemplation and prayer In our spiritual 
contemplation the first words should be those of praise. If the praise is from our inmost being, it brings us 
into union with Allah's Will. Then our eyes see all good, peace, and harmony. Evil, rebellion, and conflict 

attributes better (verses 2 4). This leads us to the attitude of worship and acknowledgment (verse 5). And 
finally comes prayer for guidance, and a contemplation of what guidance means (verses 6 7). 

than we do ourselves, and Mis bounties are open without asking, to the righteous and the sinner alike. The 

That is why the words in this Surah are given to us in the form in which we should utter them. When 

19. The Arabic words " Rahman and Rahim," translated ‘Must Gracious" and "Most Merciful" are both 
intensive forms referring to different aspects of Allah's attribute of Mercy. The Arabic intensive is more suited 
to express Allah's attributes thab the superlative degree in English. The latter implies a comparison with other 
beings, or with other times or places, while there is no being like unto Allah, and He is independent of Time 
and Place. Mercy may imply pity, long-suffering, patience, and forgiveness, all of which the sinner needs and 
Allah Most Merciful bestows in abundant measure. But there Is a Mercy that goes before even the need arises, 
the Grace which is ever watchful, and flows from Allah Most Gracious to all His creatures, protecting them, 
preserving them, guiding them, and leading them to clearer light and higher life. For this reason the attribute 
Rahman (Most Gracious) is not applied to any but Allah, but the attribute Rahim (Merciful), is a general 
term, and may also be applied to Men To make us contemplate these boundless gifts of Allah, the formula: 
“In the name of Allah Most Gracious. Most Merciful": is placed before every Surah of the Qur'an (except 
the ninth), and repeated at the beginning of every act by the Muslim who dedicates his life to Allah, and 


Surah. For subsequent Surahs it is treated as an introduction or headline, and therefore not numbered. 

20. The Arabir word Rabb, usually translated Lord, has also the meaning of cherishing, sustaining, bringing 
to maturity. Allah cares for all the worlds He has created (see n. 1787 and n. 4395). 

on. In every one of them. Allah Is all-in-all. We express only one aspect of it when we say: "In Him we live, 

21. On realizing in our souls Allah's love and care. His grace and mercy, and His power and justice (as 

our shortcomings and His all-sufficient power. The emphatic form means that not only do we reach the position 
of worshipping Allah and asking for His help, but we worship Him alone and ask for His aid only. For there 
is none other than He worthy of our devotion and able to help us. Then plural **we" indicates that we associate 


Surah 1: Al Fatilwh 




6. jjhow** us the straight way, 

7. The way of those on whom 
Thou hast bestowed Thy Grace, 
Those whose (portion) 

Is not wrath,* 5 

And who go not astray.* 4 




22 If we translate by the English word "guidr." we shall have to say: "Guide us to and in the straight 
W * y For we may be wandering aimlessly, and the first step is to find the Way; and the second need is to 
krr P in the Way: Our own wisdom may fail in either case. The straight Way is often the narrow Way. or the 
which many people shun (90:11). By the world's perversity the straight Way is sometimes stigmatized 

wal|f U SCC wh ‘ ch drc ,hc P co P le who wa,k in lhc of ^ Mah ‘ grace, and which are those that 

im 23 N ° tr tlial words re,alin 8 10 Grace are connected actively with Allah; those relating to Wrath are 
* rC r «P°nsible for the Wrath - the negative o/ Grace, brace, or Harmony, 

lhCr< j lwo ^ cate 8 or ‘ cs? those who arc in the darkness of Wrath anil those who stray? The first 

° Him) but also from straying into paths of temptation or carelessness The negative ghayr should be construed 



Intro, to Surah 2 16 


INTRODUCTION TO SURAH 2-AL BAQARAH 

As the Opening Surah sumi up in seven beautiful verses the essence of the Qur'an, so this 
Surah sums up in 286 verses the whole teaching of the Qur'In. It is a closely reasoned argument. 

Summary— It begins (verses 1-29) by classifying men into three broad categories, depending 
on how they receive Allah's message. 

This leads to the story of the creation of man. the high destiny intended for him, his fall, 
and the hope held out to him (2:30-59). 

Israel's story is then told according to their own records and traditions— what privileges 
they received and how they abused them (2:40-86), thus illustrating again as by a parable the 
general story of man. 

In particular, reference is made to Moses and Jesus and their struggles with an unruly people: 
how people of the Book played false their own lights and in their pride rejected Muhammad, 
who came in the true line of Prophets (2:87-121). (R). 

They falsely laid claim to the virtues of Father Abraham: he was indeed a righteous Imam, 
but he was the progenitor of IsmaTl's line (Arabs) as well as of Israel's line, and he with IsmafTl 
built the Ka'bah (the House of Allah in Makkah) and purified it, thus establishing a common 
religion, of which Islam is the universal exponent (2:122-141). (R). 

The Ka'bah was now to be the center of universal worship and the symbol of Islamic unity 
(2:142-167). 

The Islamic Ummah (brotherhood) having thus been established with its definite centre 
and symbol, ordinances are laid down for the social life of the community, with the proviso (2:177) 
that righteousness does not consist in formalities, but in faith, kindness, prayer, charity, probity, 
and patience under suffering. The ordinances relate to food and drink, bequests, fasts, jihad, 
wine and gambling, treatment of orphans and women, etc. (2:168-242). 

Lest the subject of jihad should be misunderstood, it is taken up again in the story of Saul. 
Goliath and David, in contrast to the story of Jesus (2:243-253). 

And so the lesson is enforced that true virtue lies in practical deeds of manliness, kindness, 
and good faith (2:254-283), and Allah's nature** A is called to mind in the sublime Tyat at Kurst, 
the Verse of the Throne (2:255). 

The Surah ends with an exhortation to Faith, Obedience, a sense of Personal Responsibility, 
and Prayer (2:284-286). 

This is the longest Surah of the Qur'an, and in it occurs the longest verse (2:282). The 
name of the Surah is from the Parable of the Heifer in 2:67-71. which illustrates the insufficiency 
of carping obedience. When faith is lost, people put off obedience with various excuses, even when 
at last they obey in the letter, they fail in the spirit, which means that they get fossilised, and 
their self-sufficiency prevents them from seeing that spiritually they are not alive but dead. For 
life is movement, activity, striving, fighting against baser things. And this is the burden of the Surah. 

This is in the main an early Madlnah. 

C. 44. -The Message of Allah, is a guide that is sure 
(2:1-29.) lo those who seek His light. But those 
Who reject faith are blind: their hearts 
Are sealed. Woe to the hypocrites, 

Self-deceived and deceiving others, 

With mockery on their lips, and mischief 
In their hearts, and fear; the clouds 
That bring fertilizing rain to others. 

To them bring but deafening thunder-peals 
And lightning flashes blinding lo their eyes. 




Surah 2. 

A l Baqarah (The Heifer) 

In the name of Allah, Most Gracious, 
Most Merciful. 


1. ( Alif ^Cam jflBim.** 

2 . This is the Book; 

In it is guidance sure, without 
doubt, 

lb those who fear” Allah; 

3 . Who believe in the Unseen. 

Are steadfast in prayer, 

And spend out of what We 
Have provided for them;” 

4 . And who believe in the 

Revelation 

Sent to thee. 

And sent before thy time. 

And (in their hearts) 

Have the assurance of the 
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Surah 2: Al Baqarah 


5 . They are on (true guidance). 
From their Lord, and it is 
These who will prosper.” 


As to those who reject Faith, 
It is the same to them 
Whether thou warn them 
Or do not warn them; 

They will not believe. 


7 . Allah hath set a seal’ 1 

On their hearts and on their 

hearing, 

And on their eyes is a veil; 
Great is the penalty they 




Section 2. 


8 . (0f the people there are some 
who say:” 

“We believe in Allah and the Last 
day;" 

But they do not (really) believe. 




Fain would they deceive 
Allah and those who believe, 
But they only deceive themselv 
And realize (it) not! 




10. In their hearts is a disease; 




referring to all the kinds of bounty which 


30. Kafara. ku/r. kafir, and derivative forms of the word, imply a deliberate rejection of Faith as opposed 
it is deliberately rejected, and the possibility of rejection follows from the grant of free will. The consequence 





Surah 2: Al Baqarah 


And Allah has increased their 
disease: 54 

And grievous is the penalty they 

Because they are false 

(to themselves). 
11. When it is said to them: 

“Make not mischief on the earth," 
They say: “Why, we only 
Want to make peace!” 


jJU 

Is 


12. Of a surety, they are the 
Who make mischief, 

But they realize (it) not.’ 1 


IS. When it is said to them: 

"Believe as the others believe: 
They say: "Shall we believe 
As the fools believe?”— 

Nay, of a surety they are the 


But they do not know. 


14. When they meet those who 

believe,” 

They say: “We believe;" 

But when they are alone 
With their evil ones, 

They say: "We are really with you 
We (were) only jesting.” 

15. Allah will throw back 
Their mockery on them, 

And give them rope in 

their trespasses; 
So they will wander like blind 
ones (to and fro). 




<S> 


they who have 


bartered 


Guidance for 


51. The insincere man who thinks he can get the best of both worlds by compromising with good and 
”11 only increases the disease of his heart, because he is not true to himself. [Cf n. 552) Even the good which 

•Iso lends strength to the thorn or adds strength to the poison of the deadly nightshade. ( Cf. 9:125 and n.lS76) 
•»3. Much mischief is caused (sometimes unwittingly) by people who think that they have a mission of 
PP»ce. when they have not even a true perception of right and wrong. By their blind arrogance they depress 
l “ c K*** 1 »nd encourage the evil. 

M T his is another phase of the hypocrite and the cynic '‘Faith." he says, "is good enough to fools. ' But 



Surah 2: Al Baqamh 


ro fit less, 
te directior 


: only kindled ; 


Who kindled a fire; 

When it lighted all around him, 
Allah took away their light 
And left them in utter darkness. 
So they could not see. 

18. Deaf, dumb, and blind, 

They will not return (to the 

path). 

19. Or (another similitude)” 

Is that of a rain-laden cloud 
From the sky: in it are zones 
Of darkness, and thunder and 
lightning: 

They press their fingers in their 

To keep out the stunning 

thunderclap. 
The while they arc in terror of 

But Allah is ever round 
The rejecters of Faith I 

20. The lightning all but snatches 

Their sight; every time the light 
(Helps) them, they walk therein, 
And when the darkness grows on 
them, 

They stand still. 

. And if Allah willed. He could 
take away 

Their faculty of hearing and 


aw 
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